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philosophy's spot of infection, the further role of portraying in 
itself the negative dissolution of philosophy-i.e., the process of its 
decay-this historical nemesis I shall demonstrate on another occa
sion. 

[How far, on the otl,ter hand, Feuerbach's discoveries about the 
nature of philosophy required still, for their proof at least, a critical 
settling of accounts with philosophical dialectic will be seen from 
my exposition itself.] 

Estranged Labour 

We have proceeded from the premises of political economy. We 
have accepted its language and its laws. We presupposed private 
property, the separation of labour, capital and land, and· of wages, 

· profit of capital and rent of land-likewise division of labour, 
competition, the concept of exchange-value, etc. On the basis of 

'

~lifical economy itself, in its own words, we have shown that the 
· ork. er sinks to the level of a commodity and becomes indeed the 
, ost wretched of commodities; that the wretchedness of the 

. ' worker is in inyerse proportion to the power and magnitude of his 
production; that the necessary result of competition is the accumu
lation of capital in a few hands, and thus the restoration ofmonop• 
oly in a more terrible form; that finally the distinction between cap
italist and land-rentier, like that between the tiller of the soil and 

t 
the factory-worker,. disappears and that the whole of soc:iety must 
fall apart mto the two classes-the property-owners and the ptoper-
tyless workers. . , · · 

Political economy proceeds from the fact of private property, but 
it does not explain it to us.· It expresses in general, abstract formu
lae the material process through whiE:h private property actually 
passes, and these formulae it then takes for laws. It does not com
prehend these laws-,-i.e., it does not demonstrate how they arise 

. from the very nature of private property. Political economy does . 
not disclose the source of the division between labour and capital, 
and between capital and land. When, for exantple, it defines the 
relationship of wages to profit, it takes the interest of the capitalists 
to be the ultimate cause; Le., it takes for granted .what 'it is sup
posed to evolve. Similady, competition comes in everywhere. It is 
explained from external circumstances. As to how far these external 
· arid apparently fortuitous circumstances are -but the expression of a 
necessary course. of develop01ent, political economy teaches us 
nothing. We have seen h()w, to it, exchange itself appears to be a 

3. Die &l/rnidele Arbeil. See the · xii, · above, for a .discussion of this 
No~ on Texts and 'l'e~ology, p. term. (R. T.] 
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f.ortuitous fact. The only wheels which political · ·economy s'ets id} 
motion are avarice and the war amongst . the· avarici~ 
competition.. · 

Precisely because political economy does not grasp the connec-. 
tions within the movement, it .was possible to counterpose, for 
instance, the doctrine of competition to the doctrine of monopoly; 
the doctrine of craft-liberty to the doctrine of the corporation, the 

. doctrine of the division of landed property to the doctrine of the 
big estate-for competition, craft-liberty and the division of landed 
property were explained a}ld comprehended_·only as fortuitous, pre- · 
meditated and violent consequences of monopoly, the corporation, 
and feudal p,roperty, not as their necessary, inevitable and natural_ 
consequences. 

Now, therefore, we have to grasp the essential connection 
between private property, avarice, and the separation of labour, cap
ital and landed. property; between exchange and competition, value 
and the devaluation of men, monopoly and competition, etc.; the 
connection between this whole - estrangement and the money
system . 

Do not let us go back to a fictitious primordial condition. as the 
political economist does, when he tries to explain. Such a primor
dial condition explains nothing. He merely pushes the question 
away into a grey nebulous distance. He assumes in the form of fact, 
of an event, what he is supposed to deduce-namely, the necessary -
relationship between two things.,-between, for example, division of 
labour and exchange. Theology in the same way explains the origin 
of evil by the fall ·of man: that is, it assumes as a fact, in historical . 
form, what has to be explained. . 

We proceed from an actual economic fact. 
, The worker becomes all th'e poorer the more wealth he producej 

the more his production increases in power and range; The work 
becomes an ever cheaper commodity the more. commodities he ere 
ates. With the increasing value of the world of things proceeds i 
direct proportion the devaluation of the world of men. Labour pr 
duces not only commodities; it produces itself and the worker as :U 
commodity-and does so in the proportion in which it produceJ,J 
commodities-gener~lly. ' . l 

This fact expresses merely that the object which labour 
produces-labour's product--confronts it as something alien, as a 
power independent of the producer. The product of labour is 
labour which has been congealed in ~n object, which has become 
material: it is the ob;ectification of labour. 4bour's realization is 
its objectification.-Iii' tli'eooooitions dealrwith by political econ
omy this realization of labour appears as loss of reality for the work-
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-ers; objectification as loss of the obiect and object-bondage; appro-
priation as estrangement, as alienation." .. · 
. So much does labour's realization app~r as loss of reality that 
· the worker loses reality to the point of starving to death. So much 
does objectification appear as loss of the object that the worker is 
robbed of the objects most necessary not only for his life but for 
his work. Indeed, labour itself becomes an object which he can get 
,hold of only with the greatest effort ind with the most irregular 

1 ~nterruptions. So much does the appropriation of the object appear 
11¥S estrl!,ngement that the more .objects the worker pro. d~~s the 
fewer can he possess and the more he falls under the domm10n of 
his product, eapital. . _ . . · 

All these consequences are contained in the definition that the 
worker is related to the product of his labour as to an alien object. 
For on this premise it is clear that the more the worker spends 
himself, the more powerful the alien objective world becomes 
which he creates oversagainst himself, the- poorer he himself-his 

· inner world-becomes, the less belongs to him as his own. It is the 
same in religion. The more man puts into God, the less he retains 
in· himsel[ The worker puts his life into the object; but now_ his 

. life no longer belongs to him but to t~e object. Hence, the greater 
, this activity, the greater is the worker's lack of objects. Whatev~r 
the product of· his labour is, he is not. Therefore the greate~ th~s 
product; the less is he himself. The alienation of the worker m his 
product means not only that his labour becomes an object, an 
external existence, but that it exists outside him, independently, as 
_something alien to him, and t~at it becomes a power of its own 
confronting him; it means that the life which he has conferred on 
the object confronts him as something hostile and alien. 
1 Let us now look more closely at the ob;ectification, at the pro
duction of the worker; and therein at the estrangement, the loss of 
the object, his product. , · · . . _ · 

The worker can create nothing without nature, without the sen-, 
suous external world. It is the material on which his labor is mani
fested, in which it is active, from which ~nd by means of which •it 
produces. · . -

But just as nature provides labor with the n:ieans of life in the . 
sense that labour cannot live without objects on which to operate, 
on the other hand, it also provides the means of life in the more 
restricted sense-i.e., . the means for the physical subsistence of the 
worker himself. . · 
' Thus the more the worker by his labour appropriates the external 
world, sensuous nature; · the more he deprives himself of means of 

'-·- · }ife in th.e double respect: first, 'that the sensuous external world 

,14. "Alienation"-Enlil,us,r,mg. 
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· more and more ceases to be an object belonging to his labour-to· 

be his labour's means of life; and secondly, that it more and more,· 
. ceases to be means of life in the immediate sense, mearis for the 
physical subsistence of the worker. · ·· . . 

Thus in this· double respect the worker becomes a slave of his 
object, first, in that he receives an ob;ect of labour, i.e., in that_he 
receives work; and secondly, in that he receives means of subsist
ence. Therefore, it enables him to exist, first, as· a worker; _and, 
second, as a physical subiect. The extremity of this bondage is that · 
it is only as a worker that he continues to _mainta~n himself a_s a 
physical subject, and that it is only as a physical sub7ect that he 1s a 
worker. · 

(The laws of political economy express the estrangement of the 
worker in his object thus: the-more the worker produces, the less 
he has to consume; the more values he creates, the more valueless, 
the more unworthy he becomes; the better formed his product, the 
more deformed becomes the worker; the more civilized his qbject, 
the more barbarous becomes the worker; the mightier labour 
becomes, the more powerless becomes the worker; the more ingen• 
ious labour becomes, the duller becomes the worker and the more 
he becomes nature's bondsman.) · . · t . 

. Political · economy conceals the estrangement inherent in th, ?i 
_ nature of labour by not considering the direct relationship between N . 
the worker (labour) and production. It is true that labour productl$ 
for the rich wonderful thi_ngs-but for the wprker it produces priva
tion. It produces palaces-but for the worker, hovels. It produces 
beauty~but for the worker, deformity. It replaces labour by 
machia'es-but some of the workers it throws back to a barbarous 
type of labour, and the other workers i! ~urns int~ ~achines. It pro-
duces intelligence-but for the worker 1d1ocy, crebmsm. . 

Thi direct relationship of labour to its produce is t~<i relation- : 
ship of the worker to the ob;ects of his production_. The relation-: \ ., 
ship of the man of mean.s to the.objects o~ pi:oductio~ and_ to pro- .; · · 
duction itself is only a consequence of this first relabonsh1p-and 
confirms it. We shall consider this other aspect later. . . 

\Vb.en· we ask, then, what is the essential relationship of lah9ur 
we are asking about the relationship of the worker to production: 

Till now we have been considering the estrangement, the aliena
tion of the ·worker only in one of its aspects,.Le., the worker's re"!-· 
tionship to the products of his labou~. But the· estrangem~nt. IS 

manifested . not only in the result but. m the act of production
within the producing activity itself; How ~1.dd the worker co~e to 
face the product of his activity as. a si:rang~r, were it not_ that m the 
very act of production h~ was estrangmg hi.mself_ ~om himself? 'fhe 
product is after all but the summary of the act1V1ty of production. 

\ 
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If then the product of labour is alienation, production itself must 
~e active alienation, the alienation of activity, the activity of aliena
t~on. In the estrangement of the object of labour is merely summa
rized the estrangement, the alienation in the activity of labour 
itself. · _ ' 

What, then; constitutes the alienation of labour? 
First, the fact that labour is external to the worker, i.e;, it does 

not belong to his essential being; that in his work therefore he 
does not affirm himself but denies himself, does n~t feel content 
but unhappy, does not develop freely his physical and mental 
energy but mortifies his body and ruins his mind. The worker 
therefore only feels himself outside his work, and in his work feels 
out~ide hi~self. f!e is at home when he is not working, and wheri 
he is workmg he is not at home. His labour is therefore not volun
,tary, but coerced; it is forced labour. It is therefore not the satisfac
ition ~f a need; it is merely a means to satisfy needs external to it. 
.tits ahen character emerges clearly in the fact that as soon as no , 
physical or other· compulsion exists, labour is shunned like the 
plague. External labour, labour in which man alienates himself is a 
labour of self-sacrifice, of mortification. Lastly, the external charac-

~

er of labour for the worker appears in the fact._ that it is _ not his 
- own, but someone else's, that it does not belong to him, that in it 

he belongs, not _t~ himself, but to another. Just as in religion the 
po?taneous act1V1ty of the· human imagination, of the human 

bram and _the human heart, operates independently of the individ-
ual-that is, operates on him as an alien, divine or diabolical activ-· 
ity~in the same way the worker's activity is not his spontaneous 
activity. It belongs to another; it is the loss of his self. 

-As a result, therefore, man ( the worker) no longer feels himself 
~o be freely ~ctive in any but his animal functions~ating, drink
mg, :proc~eating, or at m?st in his dwelling and in dressing-up, etc.; 
an~ m · his human functions he no longer feels himself to be any
thing but an animal. What is animal becomes human and what is 
human becomes animal. · · · 

Certainly e_ating, drin~ing, procreatin_g, etc., are also genuinely, 
human functions. But m the abstraction which separates them 
from the sphere of all other human activity and turns them into 
sole and ultimate ends, they are animal. 

We have considered the act of estranging practical human. activ
ity, labour, in two of its aspects. ( l) The relation of the worker to 
the_ prod~ of labour as an alien object exercising power over him. 
This relation is ~t the same time the relation to the sensuous exter
nal world, to.~he objects of nature as an alien world.antagonisticallr. 
oppose~ ~o him. ( 2) The relation of labour to the act of produc~ 
tion withm the labour process. This rel,tion is the relation of the 
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~~rker ~o. his own ac~ivity as an alien activity not belonging to him; . 
1t 1s activity as suffering, strength as weakness, begetting as emascu
l~ting, the wo_rke(s own physical and mental energy, his personal 
hfe or what 1s hfe other than activity-as an activity which. is 
turned against him, neither depends on nor belongs to him. Here 
we have self-estrangement, as we had previously the estrangement 

. of the thing. . 
We have yet a third aspect of estranged labour to deduce from 

the two already considered. 
Man is a species being, not only because in practice and in 

theory he adopts the species as his object (his own as well as those 
of other things), but-and this is only another way of expressing 
it-but also because he treats himself as the actual; living species; 
because he treats himself as a universal and therefore a free being. 

The life of the species, both in man and in animals, consists 
physically in the fact that man (like the animal) lives on inorganic . 
nature; and the more universal man is compared with an animal, 
the more universal is the sphere of inorganic nature on which he 
lives. Just as plants, animals, stones, the air, light, etc., constitute a 
part of -human consciousness · in the realm of theory, partly· as, 
objects of natural science, partly as objects of art-his spiritual 
inorganic nature, spiritual nourishment which he must first prepare 
to make ~t. palatable and digestible-so too in the realm of practice 
they constitute a part of human life and human activity. Physically 
man lives only on these products of nature, whether they appear in -
the form of .food, heating, clothes, a dwelling, or whatever it may 
b½. The universality of man is "in practice manifested precisely in 
!he universality which makes aU nature his inorganic body-both 
masmuch as nature is ( 1) his direct means of life, and ( 2) the 
material, the object, and the ,instrument of his life-activity. Nature 
is man's inorganic bodY-:-nature, that is, in so far as it is not itself 
the human body. Man lives on nature-means that nature is his 
body, with which he must remain in continuous intercourse if he is 
not to die. That man's physical and spiritual life is linked to nature 
means simply that nature is linked to itself, for man is a part of. 

nature. . _ . "t 
In estranging fr.om man ( 1 ) nature, and ( 2) himself, his own · 

a~tive functions, his life-activity, estranged labour estranges the spe
cies from man. It turns for him the life of the species into a means/ 
of individual· life. First it estranges the life of the species and indi..i 
vid~al life, and secondly it makes individual life in its abstract form 
the purpose of the life of the species,· likewise in its abstract and 
estranged form. . 

For in the first place labour, ,life-activity, productive life itself, 
· appears -to man merely as a means of ~ti~fying a need-,-the need 
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to maintain the physical existence. Yet the productive life · is the 
life of the species. It is life-engendering life. The whole character of 
a species-its species c;haracter-is contained in the character of its_ 
life-activity; and free, conscious activity is man's species character. 
Life itself appears only as a means-to life. 

The animal is immediately identical with its life-activity. It does 
not distinguish itself from it. It is its life-activity. Man makes his 
life-activity itself the object of his will and of his consciousness. He 
has conscious life-activity. It is not a determination with which he 
directly merges. Conscious· life-activity directly distinguishes man 
f~om animal life-activity. It is just because of this that he is a spe
cies being. Or it is only because he is a species being that he is a 
Conscious Being, i.e., that his own life is an obj_ect for him. Only 
because of that is "his activity free activity. Estranged labour 
reverses this relationship, so that it is just because man is a con
scious being that he inakes his life-activity, his · essential being, a 
mere means to h_is existence. 

In creating an objective world by his practical activity, in work
ing-up inorganic nature, man proves himself ·a conscious species 
being, i.e., as a being that treats the species as its own essential 
being, or that treats itself as a spec::ies being. Admittedly animals 
also produce. They build themselves nests, dwellings, like the bees, 
beavers, ants, etc. But an animal only produces what it immediately 
Iieeds for itself or its young. It produces one-sidedly, whilst man 
produces universally. It produces ·only under the dominion of 
immediate physical need, whilst man produces even when he is free 
from physical need and only truly produces in freedom therefropl. 
An animal produces only itself, whilst man reproduces the whole of 
nature. An animal's product belongs immediately to its physical 
body, whilst man freely confronts his product. ·An animal forms 
things in accordance with the standard and the need of the species· 
to which it belongs, whilst man knows how to produce in accord
ance with the standard of every _ species, and knows how to apply 
everywhere the inherent standard to the object; Man_ therefore also 
forms.things in accordance with the laws of beauty. 

It is just in the working-up of the objective world, therefore, that 
man first really proves himself to be a species being. This produe
tion is his active· _species life. Through and because of this produc-

. tion, nature appears , as his work · and his ,reaiity. The object of 
labour is, therefore, tµe ob;ectification of man's species ·life: for he 

1
duplicates himself not only, ·as in consciousness, intellectually, but 
:also actively, in reality, and therefore_ he con~emplates himself in a 
world that he has created. In tearing away from man the object of · 
his p~oduction, · therefore, estranged labour tears from him his spe
cies life, hi~ . real spe~ies objectivity, and transforms his advantage · _ 
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over animals into the disadvantage that his inorganic body, nature, 
is taken from him. . · 

Similarly, in degrading spontaneous activity, free, activity, to. a 
· means, estranged labour makes man's species life a means to his 
physical existence. 

The consciousness which man has qf his species is thus trans
formed by estrangement in such a way that the species life becomes 
for him a means. · 

Estranged labour turns thus: 
( 3) Man's species being, both nature and his spiritual species 

property, into a being alien to him, into a means to his individual. 
existence. It estranges maQ's own body from him, as it does exter
nal nature and his spiritual essence, his human being. 

{ 4) An immediate consequence of the fact that man is estranged 
from the product of his labour, from his life-activity, from his spe
cies being is the estrangement of man from man. If a man is con
fronted by himself, he is confronted by the other man. What 
applies to a man's relation to his work, to the product of his labour 
and to himself, also holds of a man's relation to th<:! other man, and 
to the other man's labour and object of labour. . 

In fact, the proposition that man's species nature is estranged 
from him means that one man is estranged from the other, as each 

· of them is from man's essential na_ture.5 

The estrangement of man, and in fact every· relationship in 
which man stands to himself, is first realized and expressed in the 
relationship in which a man stands to other men. 

Hence within the relationship of estranged labour each man 
views the other in accordance with the standard and the position in 
which he finds himself as a worker. -

We took our departure from a fact of political economy-the 
estrangement of .the worker and his production. We have formu
lated the concept of this fact-:-estranged, alienated labour. We 
have analysed this concept-hence analys'ing merely a f;ict of politi
cal economy. 

Let us now see, further, how ~n real life the concept of . 
estranged, alienated labour must express and present itself. 
· If the product of labour is alien to me, if it confronts me as an 
alien power, to whom, then, does it belong? 

_ If my own activity does not belong to me; if it is an alien, a 
· coerced activity, to whom, then, does it belong?_ 

To a being other than me. · 
Who is this being? 
The gods? To be su~ in the earliest times. the principal produc-

s: "Specia nature" (and, earlier, . "ape.; essential nature"--fflfflSciliclln W ue,s. 
des behig'')-Glllt1m1nn.rn; "man's 
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· tion ;(for example, the building of temples, etc., iQ Egypt, India 
_: and Mexico) appears_· to be in the service of the gods, and the prod-

. uct belongs to the gods. However, . the gods .on their own were 
never the lords of labour. No more was nature. And what a contra
diction· it would be if, the more man subjugated nature by his 
labour and the more the miracles of the gods were rendered super
fluous by the miracles of industry, the more man were to renounce· 
the joy of production and the enjoyment of the produce in favour 
of these powers. · · 
_· .. The alien being, . to whom labour and the produce of labour 
belongs, in whose service labour is done and for whose benefit the 
produce of labour is provided, can only be man himself. 

. If the product of labour does not belong to the worker, if it con-. 
• fronts him as an alien power, this can only be because it belongs to 
l some other man than the worker. If the worker's activity is a tor
i ment to him, to another it must be delight and- his life's joy. Not 
f the gods, not nature, but only man himself can be this alien power 
' . . : over man, · · ' . 

We must bear in mind the above-stated proposition that man's 
' • relatioo to himself only becomes ob;ective and real for him through · 

his relation to the other man._ Thus, if the product of his labour, 
1 his labour ob;ecti-(i.ed, is for him an alien, hostile, powerful objecy 

independent of him, then his position towards it is such that some
one else is master of this object, someone who is alien, hostile, pow· 
erful, and independent of him. If his own activity is to. him an 
unfree activity, then he is treating it as activity performed in the 
service, under the dominion, the coercion and the yoke -of another 
man. 

Every self-estrangement of man from himself and fI:om nature 
appears in the relation in which he places himself and nature to 
men other than and differentiated from himself. For this reason 
religious self-estrangement necessarily appears in the relationship of 
the layman to the priest, or again to a mediator, etc., since we are 
here dealing -with the intellectual world. In the real practical world 
self-estrangement can only become manifest through ·the real practi-.. 
-cal relationship to other men. The medium -through which 
estrangement takes place is itself practical. Thus through .estranged 
labour man not only engenders bis relationship to the object and to 
the act of production as to powers that_ are alien and .hostile to 
him; he also engenders the relationship in which other men stand 
.to his production and to his product, and the relationship in which 
he stands to these other men. Just as .he begets his QWll.production 
?:S the loss of his reality, as his punishment; just as he begets his 
~ product as. a. loss, as a product not belonging to him; so h~ -_·_ 
begets the domini~n of the one· who does not produce over procluc-

_ Economic and Philosophic Manuscripts of 1844 79 
ti~n and over the product. Just as he estranges from himself his 
own activity; so he confers to-the stranger activity which is :not his 
own . 

. Till now we have onli considered this relationship from the 
standpoint of the worker and later we shall be considering it also 
from the standpoint of the non-worker. 

Through estranged, alienated labour, then, the worker produces 
the relationship to this labour of a man alien to labour and stand
ing outside it. The relationship of the worker to labour engender 
the relation to it of the capitalist, or whatever one chooses to call · 
the master of labour. Private· property is thus the product, the 
result, the necessary consequence, of alienated labour~ of the exter-

- nal relation of the worker to nature and to himself. 
. Private property thus results by analysis from the concept of 

alienated labour-i.e., of alienated man, of estranged . labour, of 
estranged life, of. estranged man. · 

True, it is as a result of the movement of private property that · 
we have obtained the concept of alienated labour ( of . alienated 
life) from political economy. But on analysis of this concept it 

· becomes clear that though private property appears to· be the 
, source, the cause of alienated labour, it is really its consequence, 

just as the gods in the beginning are not the cause but the effect of -_ 
man's intellectual co:Musion.' Later this relationship becomes recip-
ro~. .. 

Only at the very culmination of the development of private prop
erty does_ thisi, its secret, re-emerge, namely, that on the· one hand it 
is the product of· alienated labour, and · that secondly it is the 
means by which labour alienates itself, the realization of this aliena
tion. 

This exposition immediately sheds light on various hitherto 
unsolved conflicts. · 

( 1) Political economy starts from labour as the real soul of pro
duction; yet to labour it gives nothing, and to private property every-_· 
thing. l_i'rom this contradiction Proudhon has concluded in favour 
of labour and against privat_e property. We understand, howevei:, 
that this apparent contradiction is the contradiction of estranged · 
labour with itself,. and that political economy has merely formu
lated the.laws of estranged labour. 

We also understand, therefore, that wages _and private property 
are identical: where the product, the object of- labour pay,s for · 

., fabour: itself, the wage is but a necessary consequence of labour's 
' ~ _estrangement, for after all in the wage of labour, labour does riot 
, 'appear as· an ·end in itself but as the servant of the wage. We shall 

.develop this point.later, and meanwhile will only deduce some con-
chisions. . . 



80 · The Early Mgrx 
, A. forcing-up of wages (disregarding.all other difficulties; in~lud-
ing ~he fact that it would onJy be by force, too, that the higher 
wages, being .an anomaly, could be maintained} would therefore be 
nothing but better payment for the slave, and would· not c~nq~er 
either for the worker or for labour their human status and d1gmty. 

Indeed, even the equality of wages demanded by Proudhon only 
transforms the relationship of the present-day worker to his labour 
into the 'relationship of all men _to labour. Society is then conceived 
as an abstract capitalist. 

Wages are a direct consequence of estranged labour, and 
estranged labour is the direct cause of private property. The down
fall of ,the one aspect must therefore mean the downfall of the · 
other. 

( 2) From the relationship· of estr~ng~d labour _t~ private J?rop
erty it further follows that the emancipation of society from pnvate 
property, etc., from servitude, is expressed in _the poli~ica~ form of 
the emancipation of the workers; not that their emancipation al~ne 
was at stake but because the emancipation of the workers con.tams 
universal human emancipation-and it contains this, _because the 
whole of human seivitude is involved in the relation. of the worker 
to production, an.d e".ery relation of seivitude is but a modification _1 

and consequence of this relation. . · 
. Just as we have found the concept of private property from the 

-· concept of estranged, alienated labour by analysis, in the same way 
every category of ·political economy can be evolved with the help of 
these two factors; and. we shall 6nd again in each category, e.g., 
trade, competition, capital, money, only a de-finite and developed 
expression of the first foundations. • 

Before considering this configuration, however, let us try to solve 
ttvo problems.. · · 
' ( 1) To define the general nature of private property,· as it has 

~sen as a result of estranged labour, in its relation to truly human, 
social property. . . . 

(2) We have accepted the estrangement.oflabour,.its alie.na:tion,. -
as a fact, and we have analysed this fact. How, we now ask, does , 
man come to alienate, to estrange, his labour? How is this estrange
ment rooted in . the nature of human development? We _ have 
already gone a long way to the solution of this problem by trans
forming the question' as to the origin of private property into the 
_question as to the relation of alienated _ labour to _the course of 
gumanity's development. For when one speaks of private property, 
(jne thinks of being concerned with something external to man. 
-When one speaks of labour, one is directly con~med wi~ m~.n 
himseli. ·This new-formulation of the question already contams its 

· solution; · · - ·•. 
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As to ( 1 ): The general nature of private property and its :re~ 
tion to truly human property. 

Alienated labour has resolved ·itself for us into. two elements 
which mutu~lly condition one. another, or which are but different 
expressions of one and the same relationship; Appropriation ·appears 
as estrangement, as alienation; and alienation ap)?ears as appropria-
tion, estrangement as true enfranchisement. . 

We have considered the one side-alielltl.ted labour in relation to 
' the worker himself, i.e., the relation of alienated labour to itself. 

The property-relation · of the non-worker to the worker and to 
labour we have found as the product,· the necessary outcome of this 
relation of alienated labour. Private property, as the material, sum
mary expression of alienated labour, embraces both relations-:-the 
relation of the worker to work, to the product of his labour and to 
the non-worker, and the relation of the non-worker to the worker 
and to the product of his labour. 

Having seen that in relation to the worker. who appropriate~ 
nature by means of his. labour, . this_ appropriation appears as 
estrangement, his own ~pontaneous activity as activity for another 
and as activity of another, vitality as a sacrifice of life, production 
of the object as loss of the object to an alien power, to an .alien per:. 
son-we shall now consider the relation to the worker, to labour 
and its object of this person who is alien to labour and the worker ... 

First it has to be-noticed, that everything which appears in the . 
worker as an activity. of alienation, of estrangeme_nt; appears in the . · 
non-worker as a state of alienation, of estrangement. 

Secondly, that the worker's real, practical attitude in production 
and to .the product ( as a _state of mind) appears in the non-worker 
confrqnting him as a. theoretical attitude. ' · ·· 

Thirdly, the non-worker does everything against.the worker which 
the· worker does against himself; but he does not do against himself 
what-he does against the worker. 

Let us look more closely at these three relations.6 

. _Private Property and· Communism 

Re. p. XXXIX. The antithesis of propertylessness and property 
so long as it is not comprehended as the antithesis of labour and 
capital, still remains an antithesis of indifference, not grasped in 

. its active· connection, its internal relation-an antithesis not yet 
' grasped as a contrctdiction. It can find expression in this fi.rst form 

~en without the advanced development of private p1operty (as in 
1ancient Rome, Turkey, etc.). It does not yet afJPe:ar as having been 
_ , tablished · by private property _itself. But labotir, the subjective · 

.;6. At this J>Gi!lt the first manuscript breaks off unfinished~ 
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essence of private property as exclusion of property, and capital, ' 
objective labour as exclusion of labour, constitute private property 

_ as its developed state of contradiction-hence a dynamic relation
ship Il)Oving inexorably to its_ resolution. 

Re. the same page: The -transcendence of self-estrangement fol
lows the same course as self-estrangement.- Private property is first 
considered only · in its · objective aspect-but nevertheless, with 
labour as its essence. Its form of existence _is therefore capital, 
which is to be annulled "as such" (Proudhon f Or a particular 
form of labour-labour levelled down, parcelled, and _ therefore 
unfree-is conceived as the soµrce of private property's pernicious
ness and of its existence in estrangement from men; for instance, 
Fourier, who, like the physiocrats, also conceived agricultural labour 
to be at le~st the exemplary type, whilst Saint-Simon declares in 
contrast that industrial labour as such is the essence, and now also 
aspires to the exclusive rule of the industrialists and -the improve-

-:-,. ment of the workers' conditio_n. Finally, communism is the positive 
expression of annulled private property-at first as universal private 

- property. By embracing this Felation as a whole, communism is: . 
_ ( 1) In its first form only a generalization and consummation of 

' --'this relationship. It shows itself as such in a twofold form: on the 
one hand, the _dominion of materitll property bulks so large that it 
wants to destroy everything which is not capable of being possessed 

" - - by all as private pr-0perty. It wants to-abstract by force from talent, 
etc. For it the sole purpose of -life and existence .is direct, physical 
possession. The category of labourer is not done away with, but 
extended to all men. The relationship of private property persists as 
he relationship of the community to the world of things~ rinally, 

• -· is movement of counterposing universal private property_ to pri-
\ vate property finds expression in the bestial form-of counterposing 
f ---to marriage ( certainly a form of exclusive privat~ property) the 
(\J : community of women; in which a woman becomes a piece of com
~ munal and C(?111mon property. It may be said that this idea of the 
%l 1 community of wo~en gives away the secret of this as yet com-
':,~ '; pl~ly crude a~d thoughtless co~munism. Just as the woman 
~--:,:r t·passes from mamage to general prostitution, 7 ,SO the entire world of 

·if wealth ( that is, of man's· objective substance) p~ses from the rela
t ~ •: _ ·.1 ,tionship of exclusive marriage with -the owner of private property to 
.·, ', a· st;ite of universal prostitution with the community; In µegating . · 

/ . . 'the personality of man in every sphere, this type of communism is 
½( - really nothing.but the logical expression of private.property, which 

t.; 7. Prostitution is only a s,wJic expres~ buf also the one :who prostitutes-,-and 
, -sion of the rowal prostitution of the the -latter's - abomination · is still 
' WOfWer, and since it .is a relationship in greater-the capitalist, etc., also comes, · 
• winch falls not the prostitute alone, under this head. -[Mars] : -- -
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is_ thi~ ne~ation: Genera~ envy constituting itself as a power is the 
di$gmse ID which avanc~ re-establishes itself and satisfies itself 
only i~ another_ way. Th_e thoughts of every piece of. private prop: 
erty-1~here?t ID each piece as such-,-are at least turned against all 
wealthier pnvate property in the form of envy and the urge to 
reduce to ,a common level,, so that this envy and urge even consti
tute the ess~nce of c~mpetition. The crude commun~sm is only the 
consummation of !his en~ and of this levelling-down proceeding 
from the preco,:iceived m1mmum. It has a de-finite, limited stand
ard. H~w _ littl~ !his annulment of private property is really an 
app_ropnabon 1s m fact proved by the abstract negation of the 
entire. wor~d. of culture and· civilization, the regression to the unnat~ 
Urf:Zl su~phc~ty' of the poor and undemanding man who_ has not 
only failed to go beyond private property, but has not yet even 
attained to it. 

The com~unity is only a community of labour, and an equality 
of ~°;_ges paid_ o~t by the communal capital-the community as the 
?mv~rsal ca~1tahst._ Both sides of the relationship are raised ,to an 
imagined un~versahty-Zabour as a state in which every person is 
put, and. capital as the acknowledged universality and power of the 
commumty. ,_. 

- - In the approach to woman as the spoil and handmaid of commu• A'"\I. ~
nal l_ust is expressed the infinite degradation in which man exists ,,;C 
for -~imself,. for the secret of this approach has its unambiguous, . 
dec1s1ve, plam and undisguised expression in the relation of man to 
~oman a?d in. th~ manner in which the dire.ct and natural proci:ea
tlve _relationship 1s conceived: The direct, natural, and necessary 
relation of person to person is the relation of man to woman. In 
this natural relationship of the sexes man's relation to nature is 
immediately his ·relation to man, just as his relation to man is 

- immediately his relation to nature-his own natural function. In 
this relationship, therefore, is sensuously manifested, reduced to an 
-observable fact, the extent to which the human essence has become 

_ nature to man, or to which nature has to him become the human 
essence of man. From_ this relationship one can therefore judge 
man's whole level of development. It follows from the character of. . -
this relatio'?sh~p how much man as a species -being, as man,Qtas., ·, 
come to be h1m~elf and to comprehend _h-imself;-the relati_:on of __ -· ___ _ 
man to "'.oman 1s the most natural relation .of human be1Dg to ' , 
human be1Dg, It therefore reveals the extent to which man's natur: -

, behaviour has _become human, or the extent to which the hu ·}: 
, essence in him has become a natural essence-the extent to -which' -
.-, his human nature has come to -be -nature to hi~. ln this relation
_--ship is revealed, too, the extent to-which man's need has become a 
{ human need; the extent to ~hich, therefore, the other person as a 
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person has become fot him a need-the extent to. which he in his· 
individual existence is at the same time a social being. The first 
positive annulment of private property-crude communism-is 
thus merely one form in which the vileness of private property, 
which wants to set itself up as the positive community, comes to 
the surfctce. 

( i) Communism (.11) of a political nature still-democratic or 
despotic; (b) with the annulment of the state, yet still incomplete, 
·and being still affected by private property (i.e., by the estrange· 
ment of man) . In both forms communism already knows itself to 
be re-integration or return of man to himself, the transcendence of 
human self-estrangement; but since it hai, not yet grasped the posi
tive ·essence of private property, and just as little the human nature 
of need, it remains captive to it and infected by it. It 'has, indeed, 
grasped its concept, but. not its essence; -

( 3) Communism as the positive transcendence of private prop
erty, or humq.n self-estrangement, and· therefore as the real appro-

. priation of the human essence by and for man; communism there~ 
·fore as the complete return of man to himself as a social (i.e., . 
human) being-a return become .conscious, and accomplished 

. Jw_ithi'f!, the entire wealth of prev~ous development. This commu· 
!f!ism, as fully-developed naturalism, equals humanism, and as 
fully-developed humanism equals natur:llism; it is the genuine reso
lution of the conflict between man and. nature a·nd between man 
and man-the true resolution of the strife between existence and 
essence, between objectification and self-confirmation, between free
dom and necessity, between the individual and the species.· Com· 

fmunism· is the riddle of history solved, and it knows itself to be this 

-..1 }lution. 
~ l,_, The e~tire mo~ement of ~istory !s: there~ore, both_its~actuaZ a_ct 
tf f. ge~esis ( the_ birth act of its em pm cal existence) and also for its 

hmkmg consciousness the comprehended and ~nown process of its 
ming-to-be. That other, still immature communism, meanwhile, 

seeks an historical proof for itself~a proof in the realm of the exis
tent-amongst disconnected historical phenomena opposed to pri-, 

. vate property, tearing single phases from the historical process and 
focussing attention on them as proofs of its historical pedigree ( a 
horse ridden hard especially by Cabet, Villegardelle, etc.) . By so 
doing it simply makes clear that by far the greater part of this proc
ess contradicts its claims, and that, if it has once been, precisely its 
being in the past re~ tes its pretensipn to being essential. 

That the entire revolutionary movement necessarily fin~ both its 
empirical and its theoretical basis in the movement of private pto~ 
erfy:,-in that of the economy, to be precise-is easy to see._ 
: . This material, imni~tely sensuous private property is the mate~ 
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rial sensuous expression of estranged human life. Its movement
production and consumption-is the sensuous revelation of the 
movement of all production hitherto--i.e.; the· realization or the 
reality of man. Religiori, family, state, law, morality, scien~e, art, 
etc., are only particular modes of production, and fall under its gen
eral· law. The positive transcendence of private property as the 
appropriation of human life is, therefore, the positive transcend
ence of all estrangement-that is to say, the retlJi(n of man from · 
religion, family, state, etc., to his human, i.e., social mode of exist
ence. Religious estrangement as such occurs· only in the realm of 
consciousness, of man's inner life, but economic estrangement is 
that of real life; its transcendence therefore embraces both aspects. 
It ~s evident that .the initial stage of the movement amongst the 
vanous peoples depends on whether the true and for them authen
tic life of the people manifests itself more in consciousness or in 
the external world-is more ideal or real. Communism begins from 
the outset (Owen) with atheism; but atheism is at first far from 
being com_munism; indee~, it is still mostly an abstr;iction. . 
. The philanthropy of atheism is therefore at first only philosophi
cal, abstract, philanthropy, and that of communism is at once real 
and directly bent on action. · 

We have seen how on the premise of positively annulled private 
property man produces man-himself and the other man· how the 
object, be~ng the direct embodiment of his individuality, is simulta
neously his own existence for the other• man, the existence of the 
other man, and that existence for him. Likewise, however, both the 
material of labour and man as the subject, are the point of depar
ture as well as the result of the movement ( and precisely in this 
fac~, that thef must c?nstitute the point. of departure, lies the his- , 
toncal necessity of. pnvate property). Thus the social character is 
the general chara,cter of the whole movement: ;ust as society itself 
produces ~an as man, so is society produced by him. Activity and 
consumption, both in their content and in their mode of. existence, 
are social: social activity and social consumption; the human 
essence o~ nature ~rst exists only for social man; for only here does 
nature exist for him as a bond with man-as his existence for the 
other and the other's existence for him-as the -life-element ~f the 
human world; only here does nature exist as the foundation of his' 
own human existence. Only he~e has what is to him his natural 
existence becoll!e his human existence, and nature become · man 
for· him. Th tis society is the consummated oneness in s~bstance of 
man and nature--the true resurrection of. nature--the naturalism 

. of man and the humanism of nature both brought to fulfilment. 
Social activity and social consumption exist by no means only in 

the· foIJll of ·some directly communal activity and directly commu-
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nal consumption, although communal activity and communal con
sumption-i.e., activity and consumption which are manifested and 
directly confirmed· in real association with· other men-will occur 
wherever such a direct expression of sociality stems from the true 
character of the activity's content and is adequate to the nature of 
consumption. 1 · 

But again when I am active scientifically, etc.,-when I arn 
· engaged in activjty which I can seldom perform in direct commu

nity with others-then I arn social, because I am active as a man. 
Not only is the material of my activity given to me a~ a social prod-

( 

uct ( as is even the language in which the thinker is active) : my 
own existence is social activity, and therefore that which I make of 
myself, I make of myself for. society -and with the consciousness of 
myself as a social being. 

My general consciousness is only the theoretical shape of that of 
which the living shape is the real community, the social fabric, 
although at the present day general consciousness is an abstraction 
from real life and as such antagonistically confronts it. -Conse
quently, too, the activity of my general consciousness, as an activ~ 
ity, is my ·theoretical existence as a social being. 
· What is to be avoided above all is the re-establishing of 
"Society" as an abstraction vis-a-vis the individual. . The individual 
is the social being. His life, even if it may not appear in the direct 
form of a communal life carried out together with others-is there
fore an expression and confirmation of social life. Man's individual 
and species life are not different, however much--and this is inevi
tabl~the mode of existence of the· individual is a more particular, · 
or more general mode of the life of the species, or the life of the 
species is a more particular or more general individual life. 

. i In his consciousness of species man confirms his real social life 
and simply repeats his real existence in thought, just as conversely 
the being of the species. confirms itself in species-consciousness and . 
is for itself in its generality as a thinking being. 

Man, much as he may therefor.e be a particular individual ( and 
it is precisely his particularity which makes him an individual, and · 
a real individual social being), is just as much the totality-the 
ideal totality-the subjective existence of thought and experienced 
society present for itself; just as he· exists also in the real world as 
the awareness and the real· enjoyment of social existence, and as a 
totality of human JifeJ.ictivity. _ · · 

Thinking and bei~ are thus no doubt distinct, but at the same. 
time they are in unity,with each othec. _ • 
' Death seems to be a harsh victory ef the species over the definite 

individual and to contradict their unity. But the determinate indi
vidual is only a detem#nate species being, and as such mortal. 
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(4) 'Just as private property ·is only the sensuous expression of 
the fact that man becomes objective for himself and. at the same 
time becomes to himself a strange· and inhuman object; just as it 
~presses the fact that the assertion of his life is the alienation of 
his life, that his realization is his loss of reality, is an alien reality: 
conversely, the positive transcendence-of private property-i.e., the 
sensuous appropriation for and by man of the human. essence and 

, of human life, of objective man, of human achievements-is opt 
to be conceived merely in the sense of direct, one-sided grati
fication-merely in the sense of possessing, of having. Man 
appropriates his total essence in a total manner, that is to say, as a 
whole man. Each of his human relations to the world-seeing, 
hearing, smelling, tasting, feeling, thinking, being aware, sensing, 
wanting, acting, loving-in short, ~II the organs of his individual 
being, like those organs which are directly social in their form, are 
in their objective orientation or in their orientation to the object, 
the appropriation of that object, the appropriation of the human 
world; their orientation to the object is the manifestation of the 
human world;8 it is human efficaciousness and human suffering, for 
suffering, apprehended humanly, is an enjoyment of self in man. 

Private property has made ~s so ·stupid and one-sided that an\ 
object is only ours when we have it-when it exists for us as capi- '. 
tal, or when it is directly possessed, eateFl, drunk, worn, inhabited, 
etc.,-,-in' short, when it is us~d by us. Although private property 
itself again conceives all these direct realizations of possession as 
means of .life, and the life which they serve as means is the life of 

. · private property-labour and conversion into capital. 
· In place of all these physical and mental serises there has there
f@re come the sheer estrangement of all these senses-the sense of 
having. The human being had to be n;duced to this absolute pov
erty in order that he might yield his inner wealth to the outer 
world. {On the category of "having," see Hess in the Twenty-One 
Sh~ets.) . 

The transcendence of private property is therefore the complete 
emancipation of all human senses and attributes; but it is this 
emancipation precisely because these senses and attributes have 
become, subjectively and objectively, human. The eye has become -a 
human eye, just as its object has become a social, human 
object-an object emanating from man for man. The senses have 
therefore become directly. in their practice theoreticians. They 
relate themselves to. the thing for · the sake of the thing, but the 
th~ng itself is an objective human. relation to itself and to man,9 

8 .. For this reason it is just as highly 
- priced as the determinations of human 
enence and ocliviliu. [Mus] · 
9. In practice I can relate myself to a 

thing humanly only if the thing relates 
jtself to the human being humanly.· 
[Marz) 
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ao·d vice versa. Need or enjoyment have c~nsequently lost· their eg~ 
tistical nature, and nature has lost its mere utility by use becoming 
human use. , · . 

In the same way,. the senses and enjoyments of other men have 
become my own appropriation. Besides these direct organs, .there
fore, ~ocial organs develop in the form of society; thus, for instance, 
activity in direct association with others, etc., has become an organ 
for expressing my own life, and a mode of appropriating human 
~- . 

It is obvious that the human eye gratifies itself in a way different 
from the crude, non-human eye; the human ear different from the 
crude ear, etc. 

f . To recapitulate; man is not lost in his object only when the 
/ object becomes for him a human object or objective man. This is· 
! possible only when the object becomes for him a social object, he 
\ · himself for himself a social being, just as society becomes a being 
\ for him in this object. · . 

On the one hand, therefore, it is only when the objective world 
becomes everywhere for man in society the world of man's essential 
powers1-human reality, and for that reasori the reality of ?is _own 

. essential powers-that all ob;ects become for him the ob7ecti-fi.ca
tion of himsdf; become objects which confirm and realize his indi
viduality, become his objects: that is, man himself becomes the 
object. The manner in which they become his depends on the 
nature of the ob;ects and on the nature of the essential powet cor
responding to it; for it is precisely the determinateness of this rela-
tionship which shapes the particular, real mode of affirmation. To 
the eye an object comes to be other than it is to the ear, and the 
object of the eye is another object than the object of the ear. The 
peculiarity of each essential power is precisely its· peculiar essence, 
and therefore also the peculiar mode of its objectification, of its 
ob;ectively actual living being. Thus man is affirmed in the objec
tive world not only in the act of thinking, but with all his senses. 

On the other hand, looking at this in its subjective aspect: just_ 
as music alone awakens in man the sense of mus~c, and just as the 
most beautiful music has no sense for the unmusical ear-is no 
object for it, because my object. ·can only be the confirmation. of 
one of my essential powers and can therefore only be so for me_ as .. 
my essential power is present for itself as a subjective capacity,. , 
because the sense of an object for me goes only so-far as my senses 
go (has only sense for a sense corresponding to that object)-for 

h.- · · this reason the sense_s of-the social man are other senses than those 
of the non-social ~an. Only through the objectively _unfolded rich-

' 
1.' "Essential powers"-'--Wesenskra]te: my essential n~ture, my v,,ry being. 
i.e., powers belonging· to me as part of 
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ness of man's essential being is the richness of subjective human 
· · sensibility ( a musical ear, ail eye for beauty of form-:--in short, 

senses· capable of human gratifications, sen~ confirmmg th_em
selves as essential powers of man) either cultivated or brought mto 
being. For not only the five senses but also the so-ealled mental 
senses---the practical senses ( will, love, etc. )-in a wo~d, hu~ 
sense-the humanness of the senses--cmnes to be by virtue _of its 
object, by virtue of humanized nature. The forming of the five·. 
senses is a labour of the entire history of the world down to the 
present. . · , . 

The sense caught up in crude practical need has only a restncted 
sense. For. the starving man, it is not the human form of food that · 
exists,· but only its abstract being as food; -it ,could just as well ~ 
there in its crudest form, and it would be impossible to say wherem 
this feeding-activity differs from that of animals'. The car~-bu~dened 
man in need has no sense for the finest play; the dealer m mmerals 
sees only the mercantile value but not the. beauty and the unique 
nature of the mineral: he has no mineralogical sense. Thus, the 

· objectification of the human essence both in its theoretical and 
practical aspects is required to make man's sense human, as well as 
to create the human sense corresponding to the entire wealth of 
human and natural substance. 

Just as resulting from the move~ent of frivate pr~erty, of its 
wealth as well as its poverty-or of its inatenal and spmtual ~Ith 
and poverty-the budding society finds to hand all the mate_nal f~r 
this development: so. established society\ produces man m this 
. entire· richness of his being-produces the rich man profoundly . 
endowed with all the senses__i._as its enduring reality. 

• It will be seen how subjectivism and objectivism, spiritualism 
and materialism, activity and suffering, only lose their antitheti~l 
character and thus their existerice, as such antitheses in the social 
condition'- it will be seen how the resolution of the theoretical 
antithese; is only possible in a practical way, by virtue; of .the practi
cal energy of men. Their resolution is therefore hr no m~ans m~rely 
a problem of knowledge, but a real problem of hfe, which philoso
phy could not solve precisely because it conceived this ·problem as 
merely a theoretical one. · . . . 

It will be seen how the history of industry and the established· 
-objective existence of industry are the open book of man's essentia~ 
pow~rs, the exposure to the ~nse~ of human psyc~ology._ Hithert? 
this was not conceived in its inseparable connection with man s 
essential being, but only in an external relation of utility, beca~,: . 
moving· in the r~hn of estrang~~t, pe~le t:o~ld _.only think 
man's general 111ode of being_,:,religion <>r h1Story m its· abstra~-' 
general character a~ politics~ art,_ literature, etc.,-'-to be the reality 
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of man's essential powers and man's species-activity. We have 
before us the objecti-fi,ed essentipl powers ·of man in the form of 
sensuous, alien, useful objects, in the · form of estrangement, dis
played in ordinary material industry ( which can be conceived as a 
part of that general movement, just as that movement can be con
ceived as a particular part of industry, since all human activity hith
erto has been labour-that is, industry-activity estranged from 
itself). · , · 

A ps-ychology for which this, the part of' history most contempo
rary and accessible to sense, remains a dosed book cannot become 
a genuine, comprehensive and real science. What indeed are we to 
think of a science which airily abstracts from this large part of 
human labour and which fails to feel its own incompleteness, while 
such a wealth of human endeavour unfolded before it means noth
ing more to it than, perhaps, what can be expressed in one 
word-"need," "vulgar need"? 

The natural sciences have developed an enormous activity and · 
have accumulated a constantly growing mass of material. Philoso
phy, however, h~s remained just as alien to them as they remain to 
philosophy. Theu momentary unity was only a chimerical illusion. 
The will was there, but_ the means were lacking. Even historiogra
ph~ pays regard to natural science only occasionally, as a factor of 
enlightenment and utility arising from individual great discoveries. 
But natural science has invaded and transformed human life all the 

f more,practically t~rough the med~um of industry; and has prepared 

1 
human emancipation, however duectly and much it had to con

\ summate dehumanization. Industry is the actual, historical relation 
.; ?f nature, and therefore of natural science, to man. If, therefore, 
. mdustry is conceived as. the exoteric revelation of man's essential 

powers, we also gain an understanding of the human essence of 
nature or the natural essence of man. In consequence, natural sci
ence will lose its abstractly material-or rather, its idealistic
tendency, and will become the basis of human science, as it has 

' already become the basis of actual human life · albeit in an 
.J estranged form. One basis for life and another b~sis' for science is a 

pribri a lie. The nature which comes to be in human history-the' 
· genesis of human society-is man's real nature; hence nature as it. 

comes to be through industry, even though in an estranged form, is 
true anthropological riature. , 

Sense-perception ( see F euerbach) must be the basis of all sci
e;:nce. Only when it proceeds from sense-perception in the ~ofold 
form both of sensuous consciousness· and of sensuous need-that is, 
Qnly when science proceed~ from nature-is it true science. All hiS'
tory ~ t~e preparation for "man" to become the object of sensuous· 
conSCiousness, and for the needs of "man as man" to become 
[natural, sensuous] needs. History"itself is a real part of_natural. his-
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tory-of nature's coming to be man. Natural science will in time 
s~bsume under itself the science of man, just as the science of ~an 
will subsume under itself natural science: there will be one science. 
. Man is the immediate object of natural science: for immediate, 
sensuo~s nature _for ~an is, immediately, human sensuousness ( the 
expressions are identical )-presented immediately in the form of 
the other man. sensuously present for him. For his own sensuous
ness first exists as human sensuousness for himself through. the 
other man. But nature is the immediate object of the science of 
.man: the first object of man-man-is nature, sensuousness; and 
the particular human sensuous essential powers cao only find their 
self-knowledge in the science of the natural world in general, since 
they can find their objective realization in natural objects only. The 
e}ement of thoug?t itself---:-the element of thought's living expres- . 
s10n-language-1s of a sensuous nature. The social reality of 
nature, and human natural science, or the natural science about 
man, are identical terms. 

It will be seen how in place of the wealth and poverty of politi
cal economy come . the rich human being and rich human need. 
The rich ~uman being is simultaneously the human being in need 
of a totality of human life-activities-the man in whom his own 
real~atio~ exists as an inner necess_ity, as need. Not only wealth, 
but likewise the povetty of man-given socialism-receives in equal 
mea~ure a hum~n and therefore. social significance. Poverty is the 
passive bond which causes the human being to experience the. need 
of the greatest wealth-the other humari being. The dominion of 
the_ ~bje~tive be~ng in me, the sensuous outburst of my essential 
ac~1v1ty, 1s emotion, which thus becomes here the 'activity of my· 
bemg._ 

( 5) A being only considers himself independent when he stands \ · 
on his own feet; and he only stands on his own feet when he owes / 
his existe~ce to himself. A man who lives by the grace of another , 
regards himself as_ a depend~nt being. But I live completely by the 

1 

grac~ of another 1f I owe him not only the sustenance of my life/ 
~ut if he _h~s, _moreover, created my· life-if he is the source of my 
life; and 1f 1~ IS ~ot of ~y o~ creation, my life has necessarily a 
source of this kmd otits1de 1t. The. Creation is therefore· :m idea 
very difficult t~ dislodge from popular consciousness. The self- · 
mediated being of nature and of man is· incomprehensible to it · 
because it contradicts everything palpable in practical life. ' 

1'e _creation of the ~h has received a mighty blow from geo- . 
geny--1.e.,. from the science which presents the formation of the 
earth, t~e comi~g-to-be of the earth, as a process, as self-generation. 
Generat1e1 aequivoca2 is the only practical refutation of the theory 
of creation. · 

'- Snnnt1tnM1t!I ·crP.n1mttinn. 
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Now it is certainly easy to say to t~e single individual what Aris
totle has already said. You have been begotten by your father and 
your mother; therefore in you the mating of two human beings-a 
species-act of human beings-has produced the human being. You 
see, therefore, that even physically, man owes his existence to man. 
Therefore you must not only keep sight of the one aspect-the 
infinite progression which leads you further to enquire: "Who 
begot my father? Who his grandfather?", etc. You must also hold 
on to the circular movement sensuously perceptible in that progres
sion, by which man repeats himself in procreation, thus always 
remaining the subject. You will reply., however: I grant.you this cir-. 
cular movement; -now grant me the progression which drives me 
even further until l ask: Who begot the first man, and nature as a 
whole? I can only answer you: Your question is itself a product of 
abstraction. Ask yourself how you arrived at that question. Ask 
yourself whether your question is not posed from a standpoint to 
which I cannot reply, because it is a perverse one. Ask yourself 
whether that progression as such exists for a reasonable mind. 
When you ask about the crea,tion of nature and man, you are ab
stracting, in so doing, from man and nature. You postulate them as . 
non-existent, and yet you want me to ·prove them to you as exist
ing. Now I say to you: Give up your abstraction and you will also 
give up your question. Or if you want to hold on to your abstrac
tion, then be consist~nt, and if you think of ·man and nature as 

• no,uxistent, then think of yourself as non-existent, for you too are 
surely nature and man. Don't think, don't ask me, for as soon as 
you think and ask, your abstraction from the existence of nature 
and man has no ~eaning. Or are you such an egoist that you pos· . 
tulate everything as nothing, and yet want yourself to be? · 

You can reply: I do not want to postulate the nothingness of 
nature. I ask you about its genesis, just as I ask the anatomist about 
the formation of bones, etc. 

,._\ But since for the socialist man the entire so-called history of the 
.. t j' orld is nothing but the begetting of man through human labour,. 
I', nothing but the coming-to-be of nature for man, he has the visible; J rrefutable proof of his birth through himself, of his process of 
· · oming-to-be. Since . the real existence of man and · nature has 

become practical, sensuous and perceptible-since man has become 
for man as the being of nature, and nature for man as the being of 
man-the question about · an alien ,being, about a being above 
nature and ma.n-a ,.question which implies. the admission of the 
. inessen~lity of nature and of man-has become llilpQSSible in 
practi~. Atheism, as)he denial of this inessentiality, bas no longer 
any meaning, for atlieism is a negation of .God, and posh.dates the · 
existence of man through ~is negation; but socialism as socialism 
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no longer stands in any need of such a'.mediation. It proceeds from 
the practically and .theoretically sensuous consciousness -0f man and 
of_ nature as the essence. Socialism is man's positive self-con
sciousness no longer mediated through the annulment of reli~ 
gion, just as real life is man's positive reality, no longer mediated 
through the annulment of private property, through communism. 
Communism is the position as the negation of the negation, and is 
hence the actual phase necessary for the next stage of historical 
developm~nt i_n the process of hum. an_ emancipation and recov~ 
Communism 1s the necessary pattern and the dynamic principle of I 
the immediate future, but communism as such is not the goal of J 
human development-the structure of human society. ~J 

The Meaning of Human Requirements 

We have seen what significance, given socialism, th~ ·wealth of 
human needs has, and what significance, therefore, both a new -
mode of production and a new ob;ect of production have: a new 
manifestation of the forces of human nature and a new enrichment 
of human nature.3 Under. private property their significance is 
reversed: every person speculates on creating a new need in anoth~r, 
so as to drive him to a fresh sacrifice, to place him in a new dep·end
ence and to seduce him into a new mode of gratification and there. 
fore economic ruin. Each tries to establish over the other an· alien · 
power, so as thereby to find satisfaction of his own selfish need. The 
increase in the quantity of objects-is accompanied by an extension 
of the realm of the !lien powers to which man is subjected, .and 
every new product represents a new potency of mutual swindling 
and mutual plundering. Man becomes ever poorer as man; his need 
for· money becomes ever greater -if he wants to overpower hostile 
being; and the power of his money declines exactly in inverse pro
portion to the increase in the volume of production: that is, his 
neediness grows as the power of money increases. 
. The need for money is therefore the true need produced by the 
modem economic system, and it is the only need which the latter 
produces. The quantity of money becomes to an ever greater degree 
its sole effective attribute: just as it reduces everything to its 
abstract form, so it reduces itself in the course of its own movement 
to something merely quantitative. Excess and intemperance come to 
be its ttue norm. Subjectively, this is even partly manffested in that 
the extension of products and needs falls into contriving •and ever
calculating subservience to inhuman, refined, unnatural and imagi
nary appetites.Private property does not know how to change crude 
3. Forces of human,nature:,•men.tchliche,s Wesenkrajt; human nature: menschlichen-
W..es~. _ · · , · 
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need into human ne~d. Its ickalism is fantasy, caprice and··whim; 
and no eunuch flatters liis despot more basely or uses more despica:. 
ble means to stimulate his dulled capacity for pleasure in order to 
sneak a favour for himself than d0es the industrial eunuch-the 

· producer-in order to sneak for himself a few pennies..:_in order to 
charm the golden birds out of the pockets of his Christianly beloved 

- neighbours. He puts: himself at the service of the ·other's most. 
depraved fancies, plays the pimp between him and his ,need, excites 
in him morbid appetites, lies in wait for each of his weaknesses-all 
so that he can then demand the cash for this service of love. (Every 
product is a bait with which to seduce away the other's very being, 

· his money; every real and pos.sible need is a weakness which will· _ 
lead the fiy to the gluepot. General exploitation of communal · · 
human nature, just as every imperfection ·in man~, is a bond with 
heaven-an avenue giving the priest access to his heart; every need 
is an opportunity· to approach one's neighbour under the guise -of. 
the utmost amiability and to sa}' to him: Dear friend, I give you 
what you need, but you -know the conditio sine qua non; you know 

· the ink in which you have to sign yourself over to me; in providing 
for your pleasure, I 8eece you.) 

And partly, this estrangement manifests itself in that it produces 
(i · refinement of needs and of their means on the one hand, and a bes
:, , tial barbarization, a complete, unrefined,,. abstract simplicity of need, 

on the other; or rather in that it merely resurrects itself in its oppo- . 
site. Even the need for fresh air ceases for the worker. Man returns 

' · to living in a cave, which is now, however, contaminated with the 
mephitic breath of plague given off by civilization, and which he 

- continue~ to occupy only precariously, it being for him an alien hab-
- itation which can be withdrawn from him any day-a place from 
which, if he does not pay, he .can be thrown out any day. For this 

' mortuary he has to pay. A dwelling in the light, which Prometheus 
". in Aeschylus designated as one of the greatest boons, By means of 

. which he made the savage into a human being, ceases to exist for 
t/ the worker. Light, _air, etc.-the simplest animal cleanliness--ceases: 
~; to be· a need for man. Dirt~his stagnation and putrefaction of_ 
t. <' ~an-the sewage of civilization ( speaking quite literal!y )---comes 
~~-.;. . to be the element of, life for him. Utter, unnatural neglect,: putre
~.--·~-., ~ed-nature, comes_ ttj be his_ l-ife-element. None of his senses exist . · 
· - any-longer, and not ~nly in his human fashion, but in an inhuman 
f:. fashion, and therefore not even in an animal fashion. The crudest· 
f _. modes (and instruna~nts) of human labour are comi~g back: the 
f , _ tread mill of the Roman slaves, for instance, is the means of produe-
r., tion, the mearis of -existence, of 111any English workers. It is ,not -
t,• . 9,nly th~t man has ao. lmman needs-ev~n his ,animal needs are 
~:\ : · feasing to exist. The Irishman no longer knows any need now bu.t -

Economic and . Philosophic Manuscripts· of 1844 • 95 -

· th,s:. need JQ eaJ., ll_nd indeed only the need to eat poto,toes-and 
scabby potatoes at that~ .the ~orst]dnd of potatQes .. :13ut in ~ch• o.f 
their industrial towns. Enghmd .a.11d France have· already a little ire. 

-· land. The savage and the animal have at least' the need to hunt,. to · 
i;oam, etc~-the need of companionship. Machine labour· is simpli. 

. fied in orde.r to make a worker out of the human being still in the · 
making, the completely immature human being, the child-:-whilst _· 
the work<;:r has become a neglected child. The machine accommo
dales itself to the weakness of the human being in order. to make 
the weak human being into a· machine. 

How the multiplication of needs and of the· means of their satisc 
faction breeds the absence of needs and of means is demonstrated 
by the political economist (and the capitalist: it should be noted 
that it is_ always empirical business men we are talking about when 
we refer to political economists-their scientific confession and 
mode of being). This he shows: 

( 1) By reducing the worker's need to the barest and most miser
able level of physical subsistence, and by reducing hi_s activity to the 
most abstract mechanical movement. Hence, he says: Man has no 
other need either of activity or of enjoyment. For he calls even this 
life human life and existence. · · · 

( 2) By counting the lowest possible -level of life (existence) as . 
the standard, indeed as the general standard-general because it is 
applicable to the mass of men. He changes· the worker into an · 
insensible being lacking all needs, just as he changes his activity 
into a pure abstraction from all activity. To him, therefore, every 
luxury of the worker seems to be reprehensible, and everything that 
goes beyond the most abstract need-be it in the realm of passive 
enjoyment, or a manifestation of activity-seems to him a luxury. "· 
Political economy, this science of wealth, is therefore simultane
ously the· science of denial, of. want, of thrift, of saving-a_nd it 
actually reaches the point where it spares man the need of either· 
fresh air or physical exercise. This science of marvellous industry is 
simultaneously the science of asceticism, and its true ideal is the 
ascetic but extortionate miser and the ascetic-but productive slave. 
Its moral ideal is the worker who takes part of his wages to the sav-. 
ings-bank, and it has even found ready-made an abject art in which 
to clothe this its pet idea: they have presented it, bathed in senti .. 
mentality, on the stage. Thus.political economy-despite its worldly 

•· and wanton appearance-is a true moral science, the most nioral of 
· all the sciences. Self-denial, the denial ·of life and. of all human. 

needs, is its cardinal doctrine. The less you eat, drink and read 
books; the less you go to . the theatre, the dance hall, the publie-

. · house; the less you think, love, theorize, sing, paint~ fence, etc., the · · 
more you save-the great~r becomes your treasure which neither 
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moths nor dust will devour-your capital. The less you are, the 
more you have; the le ife -the greater is your 
a ienate 1 e-the greater is the store of our estran g. 

veryt mg w 1c e po 1hc economist ta es rom you m 1 e and 
in humanity, he replaces for you in money and in wealth; and all 
the things which you cannot do, your money can do. It can eat and 
drink, go to the dance hall and the theatre; it can travel, it can 
appropriate art, learning, the treasures of the past, political power 
-all this it can appropriate for you-it can buy all this for you: it 
is the true endowment. Yet being aU this, it is inclined to do noth
ing but create itself, buy itself; for everything else is after all its 
servant. And when I have the master I have the servant and do not 
need his servant. Ali passions and all activity must therefore be sub
merged in avarice. The worket may only have enough for him to 
want to live, and may only want to live in order to have [enough]. 

Of course a controversy now arises in the field of political econ
omy. The one side (Lauderdale, Malthus, etc.) recommends luxury 
and execrates thrift. The other (Say, Ricardo, etc.) recommends 
thrift and execrates luxury. But the former admits that it wants 

' luxury in order to produce labour ( i.e., absolute thrift); and the 
latter admits that it recommends thrift in, order to produce wealth . 
(i.e., luxury). The Lauderdale-Malthus school has the romantic 
notion that avarice alone ought not to determine the consumption 

-of the rich, and it contradicts its own laws in advancing extrava
gance as a direct means of enrichment. Against it, therefore, the 
other side very earnestly and circumstantially proves that I do not 
increase but reduce my possessions by being extravagant. The Say. 
Ricardo school, however, is hypocritical in not admitting that it is 
precisely whim and caprice which determine production. It forgets 
the "refined needs"; it forgets that there would be no production 
without consumption; it forgets that as a result of competition pro
duction can only become more extensive and luxurious. It forgets 

· that it is use that determines a thing's value, and that fashion deter
mines use. It wishes to see only "useful things" produced, but it 
forgets that production oftoo many useful things produces too large , 
a useless population. Both sides forget that extravagance and thrift, 

· luxury and privation, wealth and poverty are equal. 
And you m_ust not only stint the immediate gratification of your 

senses, as by stinting yourself of food, etc.: you must also spare 
yourself all sharing of general interest, all sympathy, all trust, etc.; if 
you want to be economical, if you do not want to be ruined by illu
sions. 
· You must make everything that is yours saleable., i.e., useful. If I 

ask the political economist: Do I obey economic laws if I extract 
money by offering my body for sale, 1,y surrendering it to another's 
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· lust? (The factory workers in France call the prostitution of their 
wives and daughters the xth working hour, which is literally-cor
rect. )-Or am I not acting in keeping with political econom_r if I 
sell my friend to the Moroccans? ( And the direct sale of men m the 
form of a trade in conscripts, etc.,. takes place in all civilized coun~ 
tries.)-Then the political economist ~eplies _to me: You _do no_t 
transgress my laws; but see what_ ~ousm Eth1~s an? Cousm ~~h
gion have to say about it. My political economic ethics and religion 
have nothing to reproach you with, but- But whom am I now to 
believe, political economy or ethics? The ethics of political econo_my 
is acquisition, work, thrift, sobriety-but political ~co;110my promises 

. to satisfy my needs. The political economy of ethics _is th~ opulenc_e 
of a good conscience, of virtue, etc.; but how can ~ hve ~utuously if· 
I do not live? And how can I have a good conscience if I am not 
conscious of anything? It stems from the very nature of estrange
ment that each sphere applies to me a differen_t and oppos~te yard
stick-ethics one and political economy anothe_r; for each 1s ~ spe- · 
cific -estrangement of man and focuses attention on a par~1cular 
round of · estranged essential activity, and each stands m · an 
estranged relation to the other. Thus M. Mich~l Chevali~r re
proaches Ricardo with having abstracte? from ethics. But R1c~t~o 
is allowing political economy to speak its own fanguage,. and if. it 
does not speak ethically, this is not Ricardo's fault. ~- Chevalier 
abstracts from political economy in so far as he moralizes,. but he 
really and necessarily abstracts _from et~i~s in so far as he p_ract~se_s 
political economy. The reference of pohhcal economy to ethics, 1£ 1t 
is other than an a_rbitrary, contingent and therefore unfounded and 
unscientific reference, if it is not being put up as a sham but is 
meant to be essential, can only be the reference of the laws of polit
ical economy to ethics. If there is no such connection, or if the con
trary is rather the case, can Ricardo help it? Besides, the opposition 
between political economy and ethics is only a sham opposition and 
just as much no opposition as it is an opposi~io?. All that happens 
is tha~ political economy expresses moral laws m its own way. 

Needlessness as the principle of political economy is most bril
liilntly shown in its theory of population. There are too many 
people. Even the existence . of men- is a pure luxury; and if the 
worker is "ethical," he will be sparing in procreation. (Mill suggests 
public ,acclaim for those who prove themselves co~tinent_ in their 
sexual relations, and public rebuke for those who sin agamst such 
barrenness of marriage. . .. Is not this the ethics, the teaching of , . 
asceticism?) The production of people appears in the form of 
public misery. . . _ . . .. 

The meaning which production has m relation to the nch 1s seen 
revealed in the meaning which it has for the poor. At the t9p the 



98 The Early -Marx 

manifestation is always refined, veiled, ambiguous-a sham; lower, 
it is rough, straightforward, frank-the real thing. The worker's 
crude need . is a far greater source of gain than the rep.ned need of 
the rich. The cellar-dwellings in London bring more to those who 
let them than do the palaces; that is to say, with reference to the 
landlord they constitute greater wealth, and thus ( to speak the lan-
guage of political economy) greater social wealth. . 
· Industry speculates on the refinement of needs, but it speculates 
just as much on their crudeness, but on their_· artificially pro~1:1ced 
crudeness whose true enjoyment, therefore, is self-stupefactzon
this seeming satisfaction of need.:_this civilization contained within 
the crude barbarism of need; the English gin-shops are therefore the 
symbolical embodiments of private property. Their. luxury reveals 
the true relation of industrial luxury and wealth to man. They are 
therefore rightly the only Sunday pleasures of the people, dealt with 
at least mildly by the English police. 

We have already seen how the political economist establish~s t~e 
unity of labour and capital in a variety of ways:-( 1) Capital is 
accumulated labour. ( 2) The purpose of capital within production 

. -partly, -reproduction of capital with profit,_ partly, capi~al ~s raw 
~aterial ( material of labour), and partly, as itse:f a working ~nstru
ment (the machine is capital directly equated with labour)-1s pro... 
ductive labour. (3) The worker is a capital. (4) Wages belong to 
costs of capital. ( 5) In relation to the worker, labo~r i~ the repro~
uction of his life-capital. ( 6) In relation to the cap1tahst, labour is 
an aspect of his capital's activity. . . . 

Finally, ( 7) the political economist postulates the ong_ma~ umty 
of capital and labour in the form of the unity of the cap1t~hst a_nd 
the worker; this is the original state of paradise. The way m wh1c~ 
these two aspects in the form of two persons leap at each other s 

· throats, is for the political economist a contingent event, an~ h~nce 
only to be explained by reference to external factors. (See Mill.) 

The nations which are still dazzled by the sensuous splendour of 
precious metals, and are there1ore still fetish-worshippers of metal · 
money, are not yet fully developed money-nations_.~Contrast ~f 
France and England. The extent to which the solution of t?eo~eh
cal riddles is the task of practice and effected through practice, iust 
as true practice is the condition of a real and posi_tixe theory, is 
shown, for example, in fetishism. The sensuous consc10usness of th_e 
fetish-worshipper is different from that of the Greek, _because his 
sensuous existence is still different. The abstract enmity between 
~ense and spirit is necessary so long as the human feeling for nature, 

4. James Mill, Elements of Political Economy. 
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the human sense of nature, and therefore also the natural sense of 
man, are not yet produced by man's own labour. 

Equality is nothing but a translation of the German "Ich=Ich" 
into the French, i.e., political form. Equality as the groundwork of 
communism is its political justification, and it is the same as when 
the German justifies it by conceiving man as universal self-eon
sciousness. Naturally, the transcendence of the estrangement always 
proceeds from that form of the_ estrange~ent which is th~ dominant 
power: in Germany, self-conscw~ness; •~ France, eq~altty, be~ause 
politics; in England, real, matenal, practical need takmg o~ly itself 
as its standard. It is from this standpoint that Proudhon .is to be 
criticized and appreciated.' . · .. 

If we characterize communism itself because of its character as 
negation of the negation, as the appropriation of the ~uman ess~nce 
which mediates itself with itself through the negation of pnvate 
property-as being not yet the true, se~f-originating position but 
rather a position originating from private property, [ ... ]5_ · . 

Since in that case6 the real estrangement of. the hfe of man 
remains and remains all the more, the more one is conscious of it 
as such,' i'.t may be accomplished solely by putting communism into 
operation. . . 

In order to abolish the idea of private property, the idea of com
munism is completely sufficient. It takes actual communist action. t_o 
abolish actual private property. History will come to it; and this 
movement, which in theory we already know to be a self-transcend
ing movemen·t, will constitute in actual fact a very severe and pro
tracted process. But we must regard it as a real advance to have . 
gained beforehan~ a consciousness of the limited character_ as well 
as of the goal of this historical movement-and a consc10usness 
which reaches out beyond it. 

When communist workmen associate with one another, theory, 
propaganda, etc., is their first end. But at the same time, as a re~ult 
of this association, they acquire a new need-the need for society 
-and what _appears as a means becomes an end. You can .o~serve 
this practical process in its most splendid_ results whe~ever )'.ou _see 
French socialist workers together. Such thmgs as smokmg, dnnkmg, 
eating, etc., are' no longer means of contact ?r mea~s that. bring 
together. Company, association, and conversation, which agam h~s 
society as its end, are enough for them; the brotherhood of man 1s 

S. In the manuscript the lower left cor
ner of the page is. torn off. J !}St . the 
right-hand endings of the last .six Imes 

· remain making restorations of the text 
• impossible. It is possible to surmise, 

however that Marx here criticizes He-
. · gel's id~alistic "transcending" of es- · 

trangement (the words that have- sur
vived are cited in the next footnote). 
6. In "tran~cending" estrangement "in 
the old German manner-the manner 
of the Hegelian· phenomenology," i.e., 
in transcending it exclusively in the 
"consciousness" of the subject. 
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no mere phrase with them, but a fact of life, and the nobility of 
man shines upon us from their work-hardened bodies .. 

When political economy claims that demand and _supply_ always 
balance each other, it immediately forgets that accordmg to its own 
claim ( theory of population) the supply of people always exceeds 
the demand, and that, therefore, in the essential result of the whole 
production process-the existence of man-the disparity between 
demand and supply gets its most striking expression. 

The extent to which money, which appears as a means, consti
tutes true power and the sole end-the extent to ·which in general 
that means which gives me substance, _which gives me possession of 
the objective substance of others, is an end in itself--can be clearly 
seen from the facts that landed property wherever land is the source 
of life, and horse and sword wherever these are the true means of 
life, are also acknowledged as the true political powers in life. In the 
middle ages a social class is emancipated as soon as it is allowed_ to 
carry the sword. Amongst nomadic peoples "it is the horse wh~ch 
makes me a free man and a participant in the life of the commumty. 

We have said above that man is regressing to the cave dwelling 
etc.-but that he is regressing to it in an estranged, malignant form. 
The savage in his cave-a natural element which freely offers itself 
for his use and protection-feels himself no more a stranger, or 
rather feels himself to be just as much at home as a fish in water. 
But· the cellar-dwelling of the poor man is a hostile dwelling, "an 
alien, restraining power which only gives itself up to him in so far_ 
as he gives up to it his blood and sweat"-a dwelling which he 
cannot look upon as his own home where he might at last e~claim, 
"Here I am at home," but where instead he finds himself in some
one else's house, in the house of a stranger who daily lies in wait for 
him and throws him out if he does not pay his rent. Similarly, he is 
also aware of the contrast in quality between his dwelling and a 
human dwelling-a residence in that other world, the heaven of 
wealth.· 

Estrangement is manifested not only in the fact tbat my means 
of life belong to someone else, that my desire is the inaccessible po~
session of another, but also in the fact that everything is in itself 
something different from itself-that my activity is something else 
and that, finally (and this applies also to the capitalist), all is under 
the swav of inhuman power. There is a form of inactive,. extrava
gant we;lth given over wholly to pleasu,re, the enjoyer of which on 
the one hand behaves as a mere ephemeral individual frantically 
spending himself to no purpose knows the slave-labour of others 
(human sweat and blood) as the prey of his cupidity, and_ therefore 
knows man himself and hence also his own self, as a sacnficed and 

' ' . 
emptv being. With -such wealth the contempt of man makes its · 
appe~rance, partly ·as arrogance and as the throwing-away of what _ 
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. can give s11stenance to a hundred human lives; and partly as the 
infamous illusion that his-own unbridled extravagance and ceaseless, 
unproductive consumption is the condition of the other's labour 
and therefore of his subsistence. He knows the realization of the 
essential. powers of man only as the realization of his own excesses, 
his whims and capricious, bizarre notions. This wealth which, on the 
other hand, again knows wealth as a mere means, as something that 
is good for nothing but to be annihilated and which is therefore at 
once slave and master, at once generous and mean, capricious, pre
sumptuous, conceited; refined, cultured and witty-this wealth has 
not yet experienced wealth as an utterly alien power over itself: it 
sees in it, rather, only its own power, and not wealth but grati
focation [is its]7 final aim and end. 

* * * 
Society, as it appears to the political economist, is civil society~ in 

which every individual is a totality of needs and only exists for the 
other person, as the other exists for him, in so far as each becomes a 
means for the other. The political economist reduces everything 
( just as does politics in its Rights of Man) to man, i.e., to the indi
vidual whom he strips of all determinateness so as to class him as 
capitalist or worker. , 

The division of labour is the expression in political economy of 
the social character of labour within the estrangement. Or,' since 
lab_our is only an expression of human activity_ within alienation, of 
the living of life as the alienating of life, the _division of labour, too, 
is therefore nothing else but the estranged, alienated positing of 
human activity as a real activity of the species or as activity of man 
as a species being. 

As for the essence of the division of labour-and of course the 
division of labour had to be conceived as a major driving force in 
the production of wealth as soon as labour was recognized as the 
essence of private property-i.e., about the estranged and alienated 
form of human -activity as an activity of the species-'--the political 
economists are very unclear and self-contradictory about it. 

The Power of Money in Bourgeois Society 

If man's feelings, passions, etc., are not merely anthropological_ 
phenomena in the [narrower]s sense, but truly ontological affirma
tions · of essential being ( of nature), and if they are only really 
affirmed because their ob;ect exists for them as an object of sense, 
then it is clear: 

7. The bottom of the page is torn. 8. This word. is illegible. 
Three or four lines are missing. 




